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Notes and Documents 

The Power of Print in the 

Eastern Woodlands 

James Axtell 

I T was not lost on the imperial rivals for North America that whoever 
solved their "Indian problem" first stood the best chance of winning 
the continent. Early in the colonization of eastern America, therefore, 

the French and the English each enlisted black-robed missionaries, as well 
as honey-tongued traders and hardened soldiers, to compete for native 
souls, land, pelts, and allegiance. The French began by recruiting the 
Recollects, a mendicant Franciscan order, in i6I5. But poverty, lack of 
manpower, and an obdurate philosophy of "civilizing" before Christianiz- 
ing hamstrung the friars and led them to call forJesuit assistance ten years 
later. 

The Jesuits, by contrast, were numerous, financially well endowed, 
highly educated, and culturally flexible. By i640 they realized that the 
attempt to turn Canada's Indians into sedentary farmers was not only 
impossible but foolish in a colonial society whose lifeblood was the furs 
trapped, processed, and transported by native hunters. So they adopted a 
philosophy that subordinated cultural change to religious conversion and 
set out to win the confidence of the natives. While their Protestant 
counterparts suffered from the general reputation of Englishmen as 
land-grabbers, remained tied to their colonial congregations, and refused 
to budge from their civilizing priorities, the Jesuits fanned across Canada, 
Acadia, and later Louisiana in search of converts and, thereby, trading 
partners and military allies for New France. Without condemning every- 
thing native as deficient or sinful, they insinuated themselves into native 
life in hopes of supplanting traditional shamans as spiritual counselors to 
people who seldom distinguished the religious from the secular. When 
they succeeded, they either converted large portions of tribes and villages 
to Catholicism, often through leading families and headmen, or gathered 
their neophytes into one of seven reserves along the St. Lawrence. Until the 

Mr. Axtell is a member of the Department of History at the College of William 
and Mary. 
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POWER OF PRINT 3II 

Seven Years' War, which opened a much larger theater of combat, it was 
these faithful guerrilla fighters who often maintained the military balance 
between the tiny French colony and the prolific English colonies to the 
south. 1 

By contrast with the tens of thousands of Jesuit converts, only some of 
whom died shortly after baptism, English Protestant missionaries were 
singularly unsuccessful outside of southern New England. There, by i 674, 
John Eliot, the Mayhews, and a number of colleagues had gathered some 
twenty-three hundred "Souls yielding obedience to the gospel" from local 
tribes that had been battered by disease, frightened by English power and 
population, and increasingly deprived of their land by fair means and foul. 
Perhaps three or four hundred of these "praying Indians" had been 
baptized or admitted to full membership in highly selective Indian 
churches, having been nurtured on the Bible and other devotional works 
translated into an Algonquian dialect. But in the other colonies missionary 
efforts had been halfhearted, nonexistent, or frustrated by colonial 
injustices that had pushed the natives into sullen resistance, open rebel- 
lion, or exile. Beyond any doubt in the minds of English or French 
observers, the French had won the contest for converts in North 
America.2 

While the Jesuit missionaries enjoyed many advantages over their 
Protestant rivals, the major key to their success was something they shared 
with the English-their ability to read and write, and their possession of 
printed books. The Jesuits' use of literacy did not by itself secure the 
natives' conversion, but it allowed the Black Robes to get a foot in the 
native door faster and much farther than the Protestants ever did. That 
edge contributed in no small way to the decisive Jesuit superiority in the 
European search for American souls and allies. 

The first European to describe the Indians' reaction to the printed word 
was not a Jesuit but Thomas Harriot, the ethnological expert aboard the 
second Roanoke voyage in I 585. The natives of coastal North Carolina, 
he noticed, were dazzled by the products of European technology, such as 
the sea compass, the telescope, clocks, guns, and, not least, books. These 
artifacts the Indians thought were "rather the works of gods then of men," 
or at least had been given to the English by the gods. When Harriot sought 
to catechize the natives on the central tenets of Christianity, he felt that he 
was given "greater credite" for religious wisdom because of his possession 
of such minor miracles of technology. The Indians' reaction to his printed 
Bible was especially noteworthy. Although Harriot tried to tell them that 
"the booke materially & of it self was not of anie such vertue . . . but onely 
the doctrine therein contained," many of them were "glad to touch it, to 

'James Axtell, The Invasion Within: The Contest of Cultures in Colonial North 
America (New York, I985), chaps. 4-6. 

2 Ibid., chap. i i; quotation is from Daniel Gookin, Historical Collections of the 
Indians in New England .. . (i674), ed. Jeffrey H. Fiske (Towtaid, N.J., I970), 87. 
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302 WILLIAM AND MARY QUARTERLY 

embrace it, to kisse it, to hold it to their brests and heades, and stroke over 
all their bodie with it."3 

The natives of southern New England were also impressed with the 
invaders' products. Roger Williams, who lived among the Narragansetts 
for many years after his exile from Massachusetts, noted in i643 that 
"when they talke amongst themselves of the English ships, and great 
buildings, of the plowing of their Fields, and especially of Bookes and 
Letters, they will end thus: Manitto'wock They are Gods."4 Since Williams 
was unwilling to convert Indians until he had received a divine appoint- 
ment to an apostolic ministry, however, he never discovered how his 
possession of books and literacy might have furthered his missionary 
efforts. 

Catholic missionaries, on the other hand, were able to observe the 
natives' unacculturated responses to writing and print in numerous 
situations as they spread across New France. When Gabriel Sagard, a 
Recollect priest, ministered to the Hurons in i624-i625, the Indians 
would have spent "whole days and nights," if allowed, counting the pages 
of the French books and admiring the pictures in them. Such frequent 
handling of the books, Sagard complained, "which they constantly were 
asking to look at, one after another, especially the Bible on account of its 
size and illustrations, ruined them and reduced them to tatters."5 

Sagard was much happier about the Hurons' reaction to writing. On his 
way back to Quebec, when he and his Huron companions discovered that 
one of their canoes was leaky, he sent a note to his colleague back in the 
village asking him to send a fresh canoe. "When our canoe arrived," Sagard 
remembered, "I cannot express the admiration displayed by the natives 
for the little note I had sent to Father Nicolas. They said that that little 
paper had spoken to my brother and had told him all the words I had 
uttered to them here, and that we were greater than all mankind. They 
told the story to all, and all were filled with astonishment and admiration 
at this mystery." As soon as Sagard reached Quebec, he turned the 
Hurons' admiration to practical advantage. When he sent a package of 
necessities (including edible communion wafers) to Father Nicolas, he 
attached a note telling the canoemen that "if they did any harm to these 
things the little paper would accuse them." The package arrived safely and 
unopened.6 

When the Jesuits followed the Recollects to Canada in i625, they 
inherited the natives' respect for writing and the writer's mantle of 
spiritual power. As elsewhere in the eastern woodlands, the natives in 

3David Beers Quinn, ed., The Roanoke Voyages, 1584-1590, 2 vols. (Hakluyt 
Society, 2d Ser., CIV-CV [London, I955]), I, 375-377. 

4 Roger Williams, A Key into the Language of America: or, An Help to the Language 
of the Natives in That Part of America, Called New-England (London, i643), I I8. 

5 Gabriel Sagard-Th6odat, Historie du Canada et voyages que /es freres mineurs 
Recollects y ont faicts pour la conversion des infideles . . . (Paris, i636), trans. H. H. 
Langton, MS 7, 285, University of Toronto Library. 

6Ibid., 638. 
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POWER OF PRINT 303 

New France seemed to worship the written word upon first acquaintance 
as a kind of talisman or amulet. One Algonquin neophyte of the Jesuits 
was so taken with the litanies he had heard sung at Quebec that he asked 
for them in writing, although he could not read. The Jesuits obliged him 
with a selection of verses on a piece of paper. When he returned home, 
"he assembled his neighbors every day in a large cabin, hung this paper to 
a pole, and all stood around it, singing what they knew of these Litanies." 
Later in the year, when he went into the woods to hunt, he took the paper 
and offered it to God in lieu of the Christian prayers he had not yet 
memorized. He and his people enjoyed an abundance of game, he told the 
Jesuits, because they had prayed: "If we knew what is in this paper, we 
would all say it to thee; but since we are ignorant, be content with our 
hearts and have pity on us."7 

In native eyes, men so strangely powerful were, like traditional sha- 
mans, also capable of malevolence. Since all spiritual power was dou- 
ble-edged, the white manitous and their mysterious "talking papers" were 
often blamed for the inexplicable epidemics that sliced through native 
villages in the early years of contact. When Father Paul Le Jeune attributed 
the deaths of natives around Quebec in i636 to immoderate consumption 
of brandy, one Indian stoutly defended his right to drink and laid the 
blame elsewhere. "No," he said, "it is not these drinks that take away our 
lives, but your writings; for since you have described our country, our 
rivers, our lands, and our woods, we are all dying, which did not happen 
until you came here."8 

A small band of Algonquins who wintered near the French at Quebec 
the following winter feared writing in much the same way. Their expla- 
nation for their own extraordinary mortality was that a Basque in the early 
days of settlement, repelled by their greasy odor, spat on the ground and 
told them to be gone. "Yet he wrote our names upon a piece of paper," 
said their spokesman, "and perhaps by this means he has bewitched us and 
caused us to die."9 

During the horrendous smallpox epidemics of the i63os and i640s 
many Hurons also found in the Black Robes and their strange writings the 
causes of their misery. The winter of i640 was particularly lethal for the 
people at the newly baptized Mission of St. Jean Baptiste. As fear and 
despair swept through the cabins, stubborn traditionalists reported dreams 
in which the Jesuits unfolded "certain books" on the shore of Lake Huron, 
"whence issued sparks of fire which spread everywhere, and no doubt 
caused this pestilential disease."10 Even converts could entertain suspi- 

7 Reuben Gold Thwaites, ed., The Jesuit Relations and Allied Documents. Travels 
and Explorations of the Jesuit Missionaries in New France, 161o-1791, 73 vols. 
(Cleveland, Ohio, i896-i9oi), XVI, 43-45 (i639), hereafter cited as Jesuit 
Relations. 

8lbid., IX, 207. 

9Ibid., XI, I95. 
10Ibid., XX, 3I-33. 
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304 WILLIAM AND MARY QUARTERLY 

cions about the Jesuits' books. In i644, as Father Francesco Bressani was 
being taken to Huronia by six native Christians, his canoe was overturned 
by a companion who stood to shoot an eagle. "The Hurons took this 
accident for a bad omen," which it soon proved to be. Two days later the 
whole party was captured by an Iroquois war party. On route to Iroquois 
country, his Christian companions, Bressani reported, "commanded me to 
throw into the water my writings . . . as if these had been the cause, as they 
superstitiously believed, of the wreck of our canoe" and their subsequent 
ill fortune.11 

Why were the Indians of the eastern woodlands so impressed by 
European books and literacy? The answer lies in the nature of the natives' 
oral culture and their shamanic religion. In the absence of alphabetic 
writing and print, native life revolved around the spoken word. Theirs was 
a predominantly voice-and-ear world in which a word was a real happen- 
ing, an event of power and personal force. Because sound is evanescent 
and irretrievable, words while they are being spoken are precious, 
mysterious, and physically efficacious. Contrary to the children's jingle 
about sticks and stones, words can hurt, even kill, in the form of charms, 
spells, and hexes. In oral cultures like the Indians', sound is more real or 
existential than other sense objelcts. It registers an immanent, personal 
presence-a speaker-who, like all beings or "souls" in the native cosmol- 
ogy, is complicated and unpredictable. This, in turn, demands alertness 
and commitment from the listener. Indian speakers were respected and 
never interrupted, and the art of public speaking was regarded as an 
important qualification for social leadership. Even Europeans who did not 
yet understand the native languages were impressed by the dignified 
character of Indian councils and by the respectful silence between one 
speech and the next. Words did not come cheaply to people for whom 
speaking was as real as shooting a deer or lifting a scalp.12 

On one level, the Indians' "admiration" of the Europeans' printed books 
was simply an appreciation of the sheer technological novelty of thinner- 
than-birchbark paper, uniform typefaces, gold-stamped bindings, and 
illustrations of strange faces and unfamiliar places. A book was a totally 
foreign object, complicated in craftsmanship and thus obviously the work 
of a manitou or great-spirited being. That books stood beside a host of 
other marvelous artifacts in the European cabinet of curiosities only 
enhanced their reputation and reception. 

But books were less amazing as objects than for what they enabled the 
Europeans to do. The ability to read and write was awe-inspiring to the 

"Ibid., XXXIX, 59. 
12Jack Goody and Ian Watt, "The Consequences of Literacy," in Goody, ed., 

Literacy in Traditional Societies (Cambridge, i968), 27-68; Walter J. Ong, The 
Presence of the Word: Some Prolegomena for Cultural and Religious History (New 
Haven, Conn., i967), and Orality and Literacy: The Technologizing of the Word 
(New York, I982); Marshall McLuhan, The Gutenberg Galaxy: The Making of 
Typographic Man (Toronto, I962). 
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POWER OF PRINT 305 

Indians largely because it duplicated a spiritual feat that only the greatest 
shamans could perform, namely, that of reading the mind of a person at a 
distance and thereby, in an oral context, foretelling the future. Native 
shamans possessed powerful souls that, it was thought, could sometimes 
leave their bodies and travel in space and time to discover the outcome of 
future events. During a self-induced trance or a shaking tent ceremony, 
the shaman's soul might discover lost objects in faraway places or predict 
the success of war or hunting parties. His greatest skill was his ability to 
detect the identity of witches who had magically intruded a small item into 
a victim's body or had captured a victim's soul in a dream, thereby causing 
illness or death.13 This required the ability to see inside the witch's mind, 
to expose its evil intentions, and only the most singular shamans were so 
endowed. Yet every European who could read a handwritten note from a 
distant correspondent could, in effect, read the writer's mind. Small 
wonder that the natives who first witnessed this amazing feat regarded the 
literate Europeans as "greater than all mankind." 

The Indians' identification of the Europeans with traditional shamans 
had another cause and two important consequences. Almost without 
exception, the Europeans whose literacy first impressed the Indians were 
missionaries, men of religion whose faith was anchored in a holy book and 
sustained by other books. When these missionaries told the natives that 
their books contained the word of the Great Spirit himself, the natives lost 
little time in realizing that writing's ability to communicate over time and 
space made it more effective as "a way of getting in touch with distant 
deities. "14 

Since the eclecticism of native religion readily allowed the incorpora- 
tion of such a novel technique, literacy became firmly identified with 
religion. This had two consequences. One was that the Indians expected 
the literate European "shamans" to be able to perform other traditional 
shamanic feats, malevolent and benevolent. Thus the native belief that the 
Black Robes had inflicted them with deadly epidemics by bewitching them 
with books or writing, and the correspondent belief that they or their 
leaders could cure them just as easily. In i637 an Algonquin captain 
sought to visit Gov. Charles Huault de Montmagny because "he is 
considered a grand personage in our country; they say he is a great friend 
of the Sun, and that he gives letters which prevent one from dying, at least 
soon."'15 The natives also expected the missionaries to predict and control 
the weather, and to procure for the worshipers practical dividends of a 
social and economic sort. When a Montagnais captain wished to impress a 
group of native visitors with the spiritual prowess of his French allies, he 
called Father Jacques Buteux into his lodge and asked him to write down 
the names of twelve or thirteen small tribes toward the north which the 

13 Axtell, Invasion Within, I7-I9. 

14Jack Goody, "Restricted Literacy in Northern Ghana," in Goody, ed., Literacy 
in Traditional Societies, 20 I . 

15Jesuit Relations, XII, I83-I85. 
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306 WILLIAM AND MARY QUARTERLY 

captain pronounced quickly. When Buteux duly impressed the assembly 
by reading aloud the names in order from his massinahigan or notebook, 
one of the visitors asked if he could also tell "how deep the snow would 
be the next winter."'16 

Nearly a century later, when the evangelizing trader Alexander Long 
told the Cherokees that their religious beliefs were all false, the Indians 
replied that the fault was not theirs because they did not have the ability 
to learn from reading and writing. "If we had," their spokesman said, 
perhaps with a hint of sarcasm, "we should be as wise as you. . . and could 
do and make all things as you do: [such] as making guns and powder and 
bullets and cloth . . . and peradventure the great god of the English would 
cause us to turn white as you are."'17 

For the oral cultures of the eastern woodlands, the magic of the written 
word derived from its practical value as a means of communication with 
the natural and supernatural worlds (a distinction Indians did not make), 
from the prestige and technological achievements of the culture from 
which it came, and particularly from its close association with a priesthood. 
When reading and writing were primarily religious activities, the instru- 
ments of writing-books and handwritten notes-became invested with 
supernatural powers in their own right. Writing, therefore, did not banish 
magic from the native world, but enhanced and extended it. The native 
headmen who agreed to send their children to schools in Europe or 
colonial towns were induced partly by a desire to acquire the new magic 
through the younger generation. But a second consequence of the natives' 
belief in the shamanic quality of writing was their gradual acceptance of 
the religious systems associated with it. The magic of literacy rather than 
the touch of cold theology first led the Indians to Christianity.'8 

The missionaries who best capitalized on writing's potential for religious 
conversion were the Jesuits. The Recollects who preceded them by ten 
years were simply too few and too poor to spend enough time in any one 
place to master the native languages, without which they could not hope 
to tout the virtues of their own written words. Having acquired Indian 
tongues by immersion, the Jesuits lost no time in arguing the superiority 
of their religion. Their first and seemingly irrefutable argument was that 
Christian doctrine was immutable, and therefore superior to native 
religious traditions, because it was preserved in a printed book as it had 
been delivered by God. The transmission of God's word to the French 
appeared so direct that the Montagnais imagined that the Bible had been 
let down from heaven on a rope. In i637 Father Le Jeune argued with a 
Montagnais band that the French version of the story of the Flood "could 

l6ibid., IX, I95 (i636). 
17 Alexander Long, "A Small Postscript of the ways and maners of the Indians 

called Charikees" (1725), ed. David H. Corkran, Southern Indian Studies, XXI 
(i969), i8. 

18 Goody, "Restricted Literacy in Ghana," in Goody, ed., Literacy in Traditional 
Societies, 206, 230, 239. 
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POWER OF PRINT 307 

not be mistaken" because "[we have] the same belief as our ancestors, 
since we see their books." The Indian version, by contrast, had been 
garbled into "a thousand fables."'19 

Wherever they went, the Jesuits hammered home the point that "the 
Scripture does not vary like the oral word of man, who is almost by nature 
false." Huron converts had been so persuaded by their resident Black 
Robes that they could interrupt the traditional history recitations per- 
formed at council elections to make the same argument. In i646 one old 
Christian man stopped a narration of the tortoise-Creation story, replete 
with one-inch mnemonic straws, to ask: "Where are the writings which 
give us faith in what thou sayest? . .. [Ejach one is permitted to invent 
what he will . .. But the French do not speak by heart; they preserve from 
all antiquity the Sacred books, wherein the word of God himself is written, 
without permission to any one to alter it the least in the world." Fifty years 
later, Father S6bastien Rale was still cutting off his Abenaki opponents 
with the same sharp weapon. After explaining the essential articles of 
Catholic faith, Rale told a group from the lower Kennebec: "All these 
words that I have just explained to you are not human words; they are the 
words of the Great Spirit. They are not written like the words of men 
upon a collar [wampum belt], on which a person can say everything that he 
wishes; but they are written in the book of the Great Spirit, to which 
falsehood cannot have access." After such an onslaught, the natives were 
hard pressed (as the priests put it) to "confuse their fables with our 
truths."20 When Father Joseph Le Mercier reported to his superiors in 
i638, he drew up a list of what inclined the Hurons to Christianity. At the 
top of the list was "the art of inscribing upon paper matters that are 
beyond sight."'21 

When the Jesuits' success with the Hurons was repeated elsewhere in 
New France, the priests drew on their shamanic reputation as readers of 
minds to insinuate themselves into native society and thereby to continue 
the conversion of the people to Catholic Christianity. To judge by the 
thousands of bona fide adult baptisms they performed and the number of 
rock-ribbed Catholic reserves they founded along the St. Lawrence, their 
use of books and writing for evangelical purposes was little short of 
inspired.22 

The obvious question that arises is, why did Protestant missionaries not 
cash in on literacy's preternatural power? After the testimony of Harriot 
and Williams, there can be no doubt that the native peoples of the eastern 

19Jesuit Relations, XI, I53, 209. 

20Ibid., XXX, 63 (i646), XXXIX, I49 (i653), XLV, 5I (i657), LXVII, I87 

(i697). As late as the I740s, Father Pierre Potier was making the same argument 
for the superiority of Christian doctrine over Huron "stories" (Alexander Fraser 
[ed.], "Huron Manuscripts from Rev. Pierre Potier's Collection," Fifteenth Report 
of the Bureau of Archives for the Province of Ontario, 1918-19 19 [Toronto, I920], 

609-622). 

21Jesulit Relations, XV, I 2 I. 
22 Axtell, Invasion Within, 276-277. 
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308 WILLIAM AND MARY QUARTERLY 

woodlands equally were dazzled by the power of print and the lure of 
books. A partial answer is that at least one Protestant did attempt to 
proselytize by resorting to the virtues of print. John Eliot's arguments, 
presented by lightly fictionalized Natick Indian missionaries in i67I, 
struck the same chords that the Jesuits did. To a village of Nipmucks, who 
suspected that the Christian stories of heaven and hell were invented by 
Englishmen to drive them from their lands, Eliot's alter-ego replied that 
"the Book of God is no invention of Englishmen. It is the holy law of God 
himself, which was given unto man by God, before Englishmen had any 
knowledge of God." On another occasion, King Philip of the 
Wampanoags asked what Scripture is. The native missionary Anthony 
responded that it was "the word and will of God written in a book ... And 
this is a great benefit to us . . . ," he continued, "for a word spoken is soon 
gone, and nothing retaineth it but our memory.... But when this word is 
written in a book, there it will abide, though we have forgotten it." Finally, 
to dismiss the competition from the north, Anthony boasted that, unlike 
the Catholics who "wickedly wrong the scriptures, especially by adding to 
them, ... we teach nothing but that which is noted in, and grounded upon 
the scriptures of truth."23 

It is also clear that Protestant missionaries in the English colonies made 
little headway against the tide of traditionalism in the native East. Some of 
the many reasons for the Protestant failure were clearly out of the hands 
of missionaries. And yet we must still ask why the English missionaries, 
with the partial exception of Eliot, did not choose to profit from books and 
writing in their quest for native converts. 

Three reasons suggest themselves. First, even in New England, the 
Protestant missions were mounted too late by too few. For many years, 
Eliot worked virtually alone, in the interstices of his obligations to his own 
congregation in Roxbury. He did not begin preaching to local tribesmen 
until i645, by which time the Plymouth pilgrims had been established for 
twenty-five years and the Puritans of Massachusetts Bay for at least fifteen. 
The natives' acquaintance with some I5,000 nonclerical settlers, nearly 
half of whose adults could read and write, simply eroded the novelty and 
magic of print.24 

A second reason is that Puritan missionaries like Eliot, unlike their 
Jesuit counterparts, were culturally inflexible. They were totally incapable 
of assuming the role of shaman for purposes of infiltrating native society, 
as their Jesuit rivals were.25 Instead, they sought to destroy it. In their 
eyes, native religion, like most other facets of native life, was a foul and 

23Henry W. Bowden and James P. Ronda, eds., John Eliot's Indian Dialogues: A 
Study in Cultural Interaction (Westport, Conn., I980), 7I, I39, I40-I4I. 

24Evarts B. Greene and Virginia D. Harrington, American Population before the 
Federal Census of I 790 (New York, I932), I I, I3; Kenneth A. Lockridge, Literacy 
in Colonial New England. An Enquiry into the Social Context of Literacy in the Early 
Modern West (New York, I974), I9, 39-4 I. 

25 Axtell, Invasion Within, 99-I02. 
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POWER OF PRINT 309 

devil-ridden sink of iniquity, which had to be scoured and reamed before 
the Indians could receive new anglicized personae and be reborn as "new 
men" in Christ. Even if the acculturated New England natives had credited 
the literate ministers with shamanic power, playing the part of satanic 
Indian priests found no favor in the Puritan company. 

Finally, the Protestant belief in the priesthood of all believers and the 
need for each Christian to confront the scriptural message directly led the 
English missionaries to translate their religious writings into native 
languages as quickly as possible and to open schools to teach Indian 
children to read and write.26 This, of course, diminished the mystery of 
the foreign language and the exalted status of the priestly caste of literate 
guardians and interpreters of God's Word. 

The Protestant failure to capitalize on the power of print helped the 
Jesuits to win the contest of cultures in colonial North America. Their 
victory in turn helped New France endure in the face of overwhelming 
odds until I759, when Montcalm's military ineptitude virtually handed the 
colony to Wolfe's isolated, ill-equipped troops on the Plains of Abraham. 

26William Kellaway, The New England Company, 1649-1776: Missionary Society 
to the American Indians (London, i96i), chap. 6. 
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